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SECTION 4 - TAKATA WHENUA 

 
 

The Takata Whenua (People Of The Land) 
 
It was the natural resources that attracted our people to Te Wai Pounamu, and the enjoyment 
of these is what kept them here. The distinctive flavour of the weka, eel, shellfish and other 
wildlife bound the people to the land and the waters, and strengthened their will to hold on to 
them. *(Dacker 1990). Each district had its specialities. In Arowhenua the speciality was ti 
kaura (cabbage tree)*(Evision 1994). 
 
The gathering and preparation of food and other bounties of nature in Te Wai Pounamu were 
based around kaika nohoaka (permanent or seasonal camps), each situated near a particular 
resource to be worked. Some seasonal camps were 100km or more from Arowhenua among 
the rivers, plains and lakes of the Mackenzie District. In the harsh winter interior camps were 
generally deserted, but in summer they were occupied by eeling and birding parties. 
 
For Kati Huirapa people, a way of life developed which was closely related to the natural 
environment. Natural resources were used to feed, clothe and equip people. Because Kai 
Tahu moved throughout Te Wai Pounamu, their knowledge of the land was intimate and 
detailed. This knowledge was preserved in the naming of places. The stories of the ancestor's 
journeys of exploration and creation and the shaping of the land also acted as "oral maps", 
with place names meanings woven carefully into them. Within the Mackenzie District many of 
the hills and mountains bear the names of the waka (canoes) and members of their crews 
important to the hapu of Kai Tahu. Many of the rivers, lakes and plains are named to represent 
the movements and marks upon the land of these ancestral vessels and people.*(Dacker 
1990). Natural resources were managed by strict tikaka (resource management protocols and 
practises) and observance to these ti puna. 
 
The natural and physical resources and traditional areas such as mahika kai sites within the 
Mackenzie District remain culturally and spiritually important to Kati Huirapa (hapu) Kai Tahu 
(Iwi). Arowhenua Runaka maintains its guardianship obligations (kaitiaki duties) to ensure that 
the health and survival of these resources and areas are maintained for future generations.* 
The Resource Management Act acknowledges this traditional obligation of Iwi ensuring that 
particular regard is given to Kaitiakitanga in resource management decision making (section 
7{a})*. 
 
Today's knowledge of these traditional resource management techniques are maintained by 
Kaumatua (elders) of Kati Huirapa. 
 
Te Runaka o Arowhenua suggest that people seeking to learn more of the history of Iwi in Te 
Waipounamu be directed firstly to our Ti Puna marae (Te Hapa o Niu Tireni) Te Runaka o 
Arowhenua Trust PO Box 69 Temuka. 
 
* Iwi Management Plan of Kati Huirapa for the area Rakaia to Waitaki. 

 

* Bill Dacker- The People of the Place: Mahika Kai (1990) 

 

* Harry Evison - Te Wai Pounamu: The History of the South Island Maori (1994) 

 

* Te Whakatau Kaupapa - Ngai Tahu Resource Management Strategy for the Canterbury Region (1990) 

 

* Resource Management Act (1991) 
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There will be many places throughout the District which have been used and occupied by 
takata whenua, including places where people have been buried.  Accordingly, the District 
remains spiritually and culturally important to takata whenua, who have a general concern for 
the natural integrity of the District's environment. 
 
 "The Takata Whenua (people of the land) are Kai Tahu, Kati Mamoe, Rapuwai, 

Hawea Waitaha (iwi).  The hapu (sub tribe) is Kati Hirapa.  The Tipuna Marae 
(ancestral marae) is located at Arowhenua.  The district (rohe) of Kati Huirapa 
extends over the area from the Rakaia River to the Waitaki River. 

 
 The history of the land goes back to about 850 AD when, according to tradition, 

Rahaihautu came to Te Waipounamu (South Island) from Hawaiki in the canoe 
"Uruao".  The canoe landed at the boulder bank Nelson.  While his son Te 
Rakihouia took some of the party down the east coast, Rakaihautu led the 
remainder through the interior to Foveaux Strait.  With his magic ko (digging 
stick) Rakaihautu dug the southern lakes (Te Kari Kari O Rakaihautu). 

 
 Te Rakihouia proceeded south in "Uruao" down the Canterbury coast where he 

placed eel weirs at the mouths of the rivers.  (The posts he left behind became 
known as Nga Pou Pou O Rakihouia.)  The two parties met up at Waihao, then 
proceeded up the coast, making their headquarters at Akaroa. 

 
 Rakaihautu was buried at Wai Kakahi (near Lake Forsyth).  Te Uruao lies as 

part of the Waitaki River bed near Wai Kakahi (near Glenavy)."  
 (Draft Management Plan of Kati Huirapa). 
 
The relationship of Takata Whenua with the resources of Canterbury begins in the ancient 
times of Aoraki and the Creation of Te Waipounamu (South Island). 
 
Aoraki plays a key role in the mainstream of a unique identity as he represents the beginning 
of human presence in Te Waipounamu.  Aoraki is also the last place referred to by Ngai Tahu 
families in tangihanga (funeral services) as the spirits of the dead are lead away on their last 
journey to their rivers and mountains.  Thus they establish their bearing, look back, 
acknowledge those who grieve for them and then continue the journey back to Hawaiki, the 
homeland of all Maori. 
 
 

Issues 
 
Treaty of Waitangi 
 
In relation to the District Plan, the most significant principle of the Treaty of Waitangi is that of 
partnership.  An integral aspect of this is the Council's obligation to consult with Runaka 
members to achieve an on-going working relationship between local government and the 
takata whenua.  The Council must also have regard to the Treaty principle of active protection 
of Maori people in the use of their traditional resources.  This could be reflected by takata 
whenua involvement in decision-making, regarding those natural resources important to them. 
 
On-going information sharing between the takata whenua and Council representatives will 
ensure the principles of the Treaty of Waitangi are clarified and given the recognition they 
require under the Resource Management Act. 
 
Resource Management Act 1991 
 
The Resource Management Act contains specific obligations in relation to the Treaty of 
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Waitangi and Maori interests.  The Act identifies, as a matter of national importance, the 
relationship of Maori and their culture and traditions with their ancestral lands, water, sites, 
waahi tapu and other taonga.  The Act also states that the principles of the Treaty of Waitangi 
must be taken into account when managing the use, development and protection of natural 
and physical resources.  Consultation by the Council with takata whenua in the preparation of 
the District Plan is also required by the Act.   
 
In considering management of natural and physical resources the Council must have particular 
regard to Kaitiakitanga (the exercise of guardianship, including the ethic of stewardship based 
on the nature of the resource itself). 
 
 "The Takata Whenua call on all people, residents and visitors, to respect all 

living things in this land and act as guardians to ensure that future 
generations can enjoy them." 

 
 
Areas of Concern to Takata Whenua 
 
Areas of concern to takata whenua have been identified as: 
 
• That consultation occur; 
 
• Arowhenua Runaka be recognised as Kaitiaki Runaka; 
 
• That Council implement policies and methods in a culturally appropriate way, such as 

the identification and protection of waahi tapu to be done in accordance with Runaka 
Tikaka; 

 
• Maintain and enhance traditional sites and contemporary mahika kai areas so that food 

may be easily accessed and safely gathered. 
 
 All land, forests, inland waters, coastal waters are wahi mahika kai, places 

where the Takata Whenua sought food, natural resources, Nga Hua o Te 
Whenua. 

 
 Nga Uri o Takaroa (The children of Takaroa) 
 Nga Uri o Tane (The children of Tane) 
 Who will speak out for our children, grandchildren, those yet to be born? 
 Who are the guardians of their inheritance? 
 Takata Whenua 
 
Many of the issues identified in relation to takata whenua overlap with general concerns 
regarding the quality of the environment, especially in relation to water quality and public 
access to waterways.  These concerns show that there is much common ground shared 
between the people of Arowhenua and the wider community. 
 
Sites of Maori Occupation 
 
There are a number of known sites of Maori occupation and cultural significance throughout 
the Mackenzie District particularly in the Raincliff and Limestone Valley areas and on the 
shores of Lakes Tekapo, Alexandrina and Pukaki. These sites are recorded by the oral 
traditions of Kai Tahu and kept accurate by Arowhenua Runaka.  In many cases these sites 
are kept safe by silent files and not recorded in written text.  It is not always the wish of 
Arowhenua Runaka that these sites be recorded by the Historic Places Trust.  Runaka 
warmly encourage landholders to approach their Trustees if they believe that there may 



Section 4 - Takata Whenua Values 

 

 
4-4 Mackenzie District Plan 

be special sites on their land.  Runaka welcomes these approaches and fully respects 
the rights of the land occupier.  Runaka recognises that any discoveries or the 
disclosure of sites may cause anxiety and they wish to reassure landowners that they are 
committed to finding mutually satisfying outcomes. 
 
Protection of Koiwi Takata (Burial Remains) and other Waahi Tapu (Treasures) 
 
An issue of significance to the takata whenua (people of the land) of Mackenzie is the right to 
manage the human remains of ancestors.  Ngai Tahu hold the right of tino rangatiratanga 
(tribal authority) over human remains existing in the district and of those taken from the tribal 
area. 
 
In the course of history some koiwi takata (human remains) have been removed from the tribal 
area.  The takata whenua will call the return of these to their guardianship and to a location 
within their tribal area.  Where however koiwi takata are found in situ (in its original place) there 
is a clear preference that the integrity of the burial remains remain intact and not be disturbed. 
 
It is the tribal intention that any dealings koiwi takata and their burial sites be taken 
under the direction of the people of Ngai Tahu descent and in accordance with the 
appropriate tikanga (custom).  The takata whenua and the Council therefore, strongly 
encourage all people who become aware of the existence of human remains which are 
likely to be of maori origin to contact either members of local runanga at Arowhenua 
Marae, Huirapa Road, Arowhenua, or the Manager of Planning at Mackenzie District 
Council. 
 
Ngai Tahu are concerned that public recognition of waahi tapu may lead to decimation or 
disturbance of these - something which has been avoided in the past through `silent files' 
where knowledge of urupa is only retained by certain individuals within an iwi.  A `silent file' 
gives a general indication of a place where a urupa or any other important place is sited.  
Silent files should only be used by the kaitiaki (guardians) approved by Ngai Tahu Kaitiaki, the 
families concerned or Te Runanga O Ngai Tahu Ltd. 
 
 

Objectives And Policies 
 
Objectives 
 
1 Recognition of the importance of the relationship of the takata whenua, their culture 

and traditions, with their ancestral lands, waters and sites, in the management of these 
resources within the District. 

 
2 Recognition of the Treaty of Waitangi partnership between the takata whenua and the 

Crown which has devolved its policy and regulatory capacity in the management of 
natural resources to local government through the Resource Management Act 1991. 

  
 
Policies – Specific to Takata Whenua Interests 
 
3 To include acknowledgement of Arowhenua Runaka in all future District Plans. 
 
4 To develop a system of on-going consultation with the takata whenua by asking the 

takata whenua what form of consultation and participation in resource management 
they feel is appropriate for them.  

 
5 To give recognition to traditional takata whenua place names within the District. 
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4 To promote, through education and information, public awareness of takata whenua 

obligations, interests and concerns within the District.  Any promotion shall be done 
with the support of Runaka members. 

 
5 To support the coming together of Runaka members and land managers (farmers, 

DoC, Council) to discuss the way that lands, waterways and mahika kai are presently 
being managed in the District.  The purpose of coming together is to work towards 
finding ways to manage these resources which suit all parties. 

 
6 To support the takata whenua in encouraging landowners to approach the Runaka if 

they believe there are special sites on their land and in achieving a mutually satisfying 
outcome. 

 
 

Implementation Methods to achieve Takata Whenua policies 
 
1 In Co-operation with Runaka and other resource users develop Codes of Practice for 

the district such as Mining in a Silent File Area. 
 
2 Produce education material for the district community on Takata Whenua issues and 

concerns in the District such as the Code of Practice that we mention for mining within 
a silent file area. 

 
3 To include in information accompanying standard resource consent forms information 

on when applicants need to consult with Runaka. 
 
4 To establish and recognise a Te Runanga o Arowhenua consultation protocol. 
 
5 To support Kati Huirapa in ensuring that sacred areas survive for future generations by 

promoting site specific talks between land managers and Runaka members. 
 
6 Co-ordinate with other Crown organisations consultation requests so as to avoid 

overload. 
 
7 To assist, individuals who initiate action which results in the protection of waahi tapu 

areas.  For examples, mitigation of costs. 
 
8 Adopt In-house Guidelines for working with their Treaty Partner, Arowhenua Runaka, 

i.e. establish an education programme for staff. 
 
9 To work with Runaka to set Council work priorities, which effect Runaka interests. 
 
 

Statutory Acknowledgements And Areas Ngai Tahu Claims Settlement 
 
The following information on statutory acknowledgements affecting statutory areas within the 
Mackenzie District is attached to this District Plan in accordance with Section 220 of the Ngai 
Tahu Claims Settlement Act 1998. 
 
Purposes of Statutory Acknowledgement 
 
Pursuant to section 215, and without limiting the rest of this schedule, the only purposes of this 
statutory acknowledgement are- 
 



Section 4 - Takata Whenua Values 

 

 
4-6 Mackenzie District Plan 

(a) To require that consent authorities forward summaries of resource consent applications 
to Te Runanga o Ngai Tahu as required by regulations made pursuant to section 207 
(clause 12.2.3 of the deed of settlement); and 

 
(b) To require that consent authorities, the Historic Places Trust, or the Environment Court, 

as the case may be, have regard to this statutory acknowledgement in relation to [the 
statutory area], as provided in sections 208 to 210 (clause 12.2.4 of the deed of 
settlement); and 

 
(c) To empower the Minister responsible for management of [the statutory area] or the 

Commissioner of Crown Lands, as the case may be, to enter into a Deed of 
Recognition as provided in section 212 (clause 12.2.6 of the deed of settlement); and 

 
(d) To enable Te Runanga o Ngai Tahu and any member of Ngai Tahu Whanui to cite this 

statutory acknowledgement as evidence of the association of Ngai Tahu to [the 
statutory area] as provided in section 211 (clause 12.2.5 of the deed of settlement). 

 
Limitations on Effect of Statutory Acknowledgement 
 
Except as expressly provided in sections 208 to 211, 213, and 215,- 
 
(a) This statutory acknowledgement does not affect, and is not to be taken into account in, 

the exercise of any power, duty, or function by any person or entity under any statute, 
regulation, or bylaw; and 

 
(b) Without limiting paragraph (a), no person or entity, in considering any matter or making 

any decision or recommendation under any statute, regulation, or bylaw, may give any 
greater or lesser weight to Ngai Tahu's association to [the statutory area] (as described 
in this statutory acknowledgement) than that person or entity would give under the 
relevant statute, regulation, or bylaw, if this statutory acknowledgement did not exist in 
respect of [the statutory area]. 

 
Except as expressly provided in this Act, this statutory acknowledgement does not affect the 
lawful rights or interests of any person who is not a party to the deed of settlement. 
 
Except as expressly provided in this Act, this statutory acknowledgement does not, of itself, 
have the effect of granting, creating, or providing evidence of any estate or interest in, or any 
rights of any kind whatsoever relating to, [the statutory area]. 
 
 

Statutory Acknowledgement For Aoraki/Mount Cook 
 
Statutory Area 
The statutory area to which this statutory acknowledgement applies is the area known as 
Aoraki/Mount Cook located in Ka Tiritiri o te Moana (the Southern Alps), as shown on 
Allocation Plan MS 1 (S.O. 19831). 
 
Preamble 
Under section 206, the Crown acknowledges Te Runanga o Ngai Tahu's statement of Ngai 
Tahu's cultural, spiritual, historic, and traditional association to Aoraki as set out below. 
 
Ngai Tahu Association with Aoraki 
In the beginning there was no Te Wai Pounamu or Aotearoa. The waters of Kiwa rolled over 
the place now occupied by the South Island, the North Island and Stewart Island. No sign of 
land existed. 
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Before Raki (the Sky Father) wedded Papatuanuku (the Earth Mother), each of them already 
had children by other unions. After the marriage, some of the Sky Children came down to greet 
their father's new wife and some even married Earth Daughters. 
 
Among the celestial visitors were four sons of Raki who were named Aoraki (Cloud in the Sky), 
Rakiroa (Long Raki), Rakirua (Raki the Second), and Rarakiroa (Long Unbroken Line). They 
came down in a canoe which was known as Te Waka o Aoraki. They cruised around 
Papatuanuku who lay as one body in a huge continent known as Hawaiiki. 
Then, keen to explore, the voyagers set out to sea, but no matter how far they travelled, they 
could not find land. They decided to return to their celestial home but the karakia (incantation) 
which should have lifted the waka (canoe) back to the heavens failed and their craft ran 
aground on a hidden reef, turning to stone and earth in the process. 
 
The waka listed and settled with the west side much higher out of the water than the east. 
Thus the whole waka formed the South Island, hence the name: Te Waka o Aoraki. Aoraki and 
his brothers clambered on to the high side and were turned to stone. They are still there today. 
Aoraki is the mountain known to Pakeha as Mount Cook, and his brothers are the next highest 
peaks near him. The form of the island as it now is owes much to the subsequent deeds of Tu 
Te Rakiwhanoa, who took on the job of shaping the land to make it fit for human habitation. 
 
For Ngai Tahu, traditions such as this represent the links between the cosmological world of 
the gods and present generations, these histories reinforce tribal identity and solidarity, and 
continuity between generations, and document the events which shaped the environment of 
Te Wai Pounamu and Ngai Tahu as an iwi. 
 
The meltwaters that flow from Aoraki are sacred. On special occasions of cultural moment, the 
blessings of Aoraki are sought through taking of small amounts of its 'special' waters, back to 
other parts of the island for use in ceremonial occasions. 
 
The mauri of Aoraki represents the essence that binds the physical and spiritual elements of 
all things together, generating and upholding all life. All elements of the natural environment 
possess a life force, and all forms of life are related. Mauri is a critical element of the spiritual 
relationship of Ngai Tahu Whanui with the mountain. 
 
The saying 'He kapua kei runga i Aoraki, whakarewa whakarewa' ('The cloud that floats aloft 
Aoraki, for ever fly, stay aloft') refers to the cloud that often surrounds Aoraki. Aoraki does not 
always 'come out' for visitors to see, just as that a great chief is not always giving audience, or 
on 'show'. It is for Aoraki to choose when to emerge from his cloak of mist, a power and 
influence that is beyond mortals, symbolising the mana of Aoraki. 
 
To Ngai Tahu, Aoraki represents the most sacred of ancestors, from whom Ngai Tahu 
descend and who provides the iwi with its sense of communal identity, solidarity, and purpose. 
It follows that the ancestor embodied in the mountain remains the physical manifestation of 
Aoraki, the link between the supernatural and the natural world. The tapu associated with 
Aoraki is a significant dimension of the tribal value, and is the source of the power over life and 
death which the mountain possesses. 
 
 

Statutory Acknowledgement For Lake Pukaki 
 
Statutory Area 
The statutory area to which this statutory acknowledgement applies is the lake known as 
Pukaki, the location of which is shown on Allocation Plan MD 35 (S.O. 19837). 
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Preamble 
Under section 206, the Crown acknowledges Te Runanga o Ngai Tahu's statement of Ngai 
Tahu's cultural, spiritual, historic, and traditional association to Lake Pukaki, as set out below. 
 
Ngai Tahu Association with Lake Pukaki 
Pukaki is one of the lakes referred to in the tradition of 'Nga Puna Wai Karikari o Rakaihautu' 
which tells how the principal lakes of Te Wai Pounamu were dug by the rangatira (chief) 
Rakaihautu. Rakaihautu was the captain of the canoe, Uruao, which brought the tribe, 
Waitaha, to New Zealand. Rakaihautu beached his canoe at Whakatu (Nelson). From 
Whakatu, Rakaihautu divided the new arrivals in two, with his son taking one party to explore 
the coastline southwards and Rakaihautu taking another southwards by an inland route. On 
his inland journey southward, Rakaihautu used his famous ko (a tool similar to a spade) to dig 
the principal lakes of Te Wai Pounamu, including Pukaki. 
 
For Ngai Tahu, traditions such as this represent the links between the cosmological world of 
the gods and present generations, these histories reinforce tribal identity and solidarity, and 
continuity between generations, and document the events which shaped the environment of 
Te Wai Pounamu and Ngai Tahu as an iwi. 
 
Pukaki is referred to in Ngai Tahu tradition as the basin that captures the tears of Aoraki: a 
reference to the melt waters that flow from Aoraki into the lake in the spring time. 
 
As well as its association with Aoraki, Pukaki is also a mahinga kai, noted particularly for its 
water fowl. The tupuna had considerable knowledge of whakapapa, traditional trails and 
tauranga waka, places for gathering kai and other taonga, ways in which to use the resources 
of the lake, the relationship of people with the lake and their dependence on it, and tikanga for 
the proper and sustainable utilisation of resources. All of these values remain important to 
Ngai Tahu today. 
 
The mauri of Pukaki represents the essence that binds the physical and spiritual elements of 
all things together, generating and upholding all life. All elements of the natural environment 
possess a life force, and all forms of life are related. Mauri is a critical element of the spiritual 
relationship of Ngai Tahu Whanui with the lake. 
 
 

Statutory Acknowledgement For Takapo (Lake Tekapo) 
 
Statutory Area 
The statutory area to which this statutory acknowledgement applies is the lake known as 
Takapo (Lake Tekapo), the location of which is shown on Allocation Plan MD 34 (S.O. 19836). 
 
Preamble 
Under section 206, the Crown acknowledges Te Runanga o Ngai Tahu's statement of Ngai 
Tahu's cultural, spiritual, historic, and traditional association to Takapo, as set out below. 
 
Ngai Tahu Association with Takapo 
Takapo is one of the lakes referred to in the tradition of 'Nga Puna Wai Karikari o Rakaihautu' 
which tells how the principal lakes of Te Wai Pounamu were dug by the rangatira (chief) 
Rakaihautu. Rakaihautu was the captain of the canoe, Uruao, which brought the tribe, 
Waitaha, to New Zealand. Rakaihautu beached his canoe at Whakatu (Nelson). From 
Whakatu, Rakaihautu divided the new arrivals in two, with his son taking one party to explore 
the coastline southwards and Rakaihautu taking another southwards by an inland route. On 
his inland journey southward, Rakaihautu used his famous ko (a tool similar to a spade) to dig 
the principal lakes of Te Wai Pounamu, including Takapo. 
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For Ngai Tahu, traditions such as this represent the links between the cosmological world of 
the gods and present generations, these histories reinforce tribal identity and solidarity, and 
continuity between generations, and document the events which shaped the environment of 
Te Wai Pounamu and Ngai Tahu as an iwi. 
 
Takapo was often occupied by Ngai Tahu and, like most lakes, there are traditions of a 
taniwha connected with it. Tradition has it that the tohunga Te Maiharoa is the only person to 
have swum the lake and escaped the taniwha. This story is told to demonstrate that the mana 
of Te Maiharoa was greater than that of the taniwha of the lake. 
 
As a result of this history of occupation, there are a number of urupa associated with the lake. 
Urupa are the resting places of Ngai Tahu tupuna and, as such, are the focus for whanau 
traditions. These are places holding the memories, traditions, victories and defeats of Ngai 
Tahu tupuna, and are frequently protected by secret locations. 
 
Takapo served as a mahinga kai for South Canterbury Ngai Tahu. Waterfowl and eel were the 
main foods taken from this lake. The tupuna had considerable knowledge of whakapapa, 
traditional trails and tauranga waka, places for gathering kai and other taonga, ways in which 
to use the resources of the lake, the relationship of people with the lake and their dependence 
on it, and tikanga for the proper and sustainable utilisation of resources. All of these values 
remain important to Ngai Tahu today. 
 
The mauri of Takapo represents the essence that binds the physical and spiritual elements of 
all things together, generating and upholding all life. All elements of the natural environment 
possess a life force, and all forms of life are related. Mauri is a critical element of the spiritual 
relationship of Ngai Tahu Whanui with the lake. 
 
 

Statutory Acknowledgement For Te Ao Marama (Lake Benmore) 
 
Statutory Area 
The statutory area to which this statutory acknowledgement applies is the lake known as Te 
Ao Marama (Lake Benmore), the location of which is shown on Allocation Plan MD 130 (S.O. 
19857 (Canterbury Land District) and S.O. 24748 (Otago Land District)). 
 
Preamble 
Under section 206, the Crown acknowledges Te Runanga o Ngai Tahu's statement of Ngai 
Tahu's cultural, spiritual, historic, and traditional association to Te Ao Marama, as set out 
below. 
 
Ngai Tahu Association with Te Ao Marama 
While the man-made Te Ao Marama is obviously a comparatively recent creation on the 
landscape, it overlays the path of the Waitaki River, which is very significant to Ngai Tahu as 
the pathway of the waters from Aoraki to the sea. Ngai Tahu Whanui always recognise and 
pay respects to Waitaki as a significant element of their being, and identity, a creation of the 
atua (gods), further moulded by Tu Te Rakiwhanoa and his assistants, one of whom was 
Marokura who stocked the waterways. 
 
In addition, the lake now covers areas which have been very important in Ngai Tahu history. 
The Ahuriri arm of the lake was the site of Te Ao Marama, the nohoanga that Te Maiharoa was 
evicted from by the constabulary in the late 1800s. It is in memory of this that the lake is now 
referred to by the same name. A number of other nohoanga existed in the area the lake now 
covers, and these were among the 170 which one record lists as existing in the Waitaki basin. 
One of these was at Sailors Cutting, and was known as Te Whakapiri a Te Kaiokai. 
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Many wahi tapu and wahi taonga were also drowned by Te Ao Marama, including a number of 
rock art sites, while others still survive. Urupa associated with the nohoanga in the area also lie 
under the lake. These are the resting places of Ngai Tahu tupuna and, as such, are the focus 
for whanau traditions. These are places holding the memories, traditions, victories and defeats 
of Ngai Tahu tupuna, and are frequently protected by secret locations. 
 
An important and productive fishery exists in the lake, with the Haldane and Ahuriri arms once 
rich in long-finned eels, although in more recent times the fishery has been depleted. 
Freshwater mussels (waikakahi) are also available in the Ahuriri shallows. Excellent stands of 
raupo grow on the edge of the lake, adjacent to the deep water. This hardy plant, which was 
traditionally used for kai and in the making of mokihi (a type of waka, or canoe, used on inland 
waterways) is not affected by the heavy frosts of the area or cattle grazing. The Ahuriri arm 
was also an important waterfowl and weka habitat. 
 
Strategic marriages between hapu strengthened the kupenga (net) of whakapapa and thus 
rights to use the resources of the area. These whakapapa rights and relationships still apply to 
the lake itself. 
 
The area which the lake now covers was once a major route from coast to coast: to Hawea 
and Wanaka via the Lindis Pass, and to the West Coast via Okuru or Haast Pass. There was 
also a trail via the Lindis through into the Central Otago summer resorts, mahinga kai and 
pounamu resources. Trails linked to seasonal resource gathering lead into the Ohau, Pukaki 
and Takapo, Alexandrina and Whakarukumoana catchments. These were used in order to 
ensure the safest journey and incorporated locations along the way that were identified for 
activities including camping overnight and gathering kai. Knowledge of these trails continues to 
be held by whanau and hapu and is regarded as a taonga. The traditional mobile lifestyle of 
the people led to their dependence on the resources of the land and waterways. 
 
Wai-para-hoanga meaning literally 'water of grinding stone dirt' is a descriptive name for the 
water that once flowed unhindered in the Waitaki, sourced from Pukaki, Takapo and Ohau, 
and ultimately from Aoraki itself. 
 
Notwithstanding more recent man-made changes to the landscape and waterways, the mauri 
of Te Ao Marama represents the essence that binds the physical and spiritual elements of all 
things together, generating and upholding all life. All elements of the natural environment 
possess a life force, and all forms of life are related. Mauri is a critical element of the spiritual 
relationship of Ngai Tahu Whanui with the lake. 
 
 

Statutory Acknowledgement For Whakarukumoana (Lake Mcgregor) 
 
Statutory Area 
The statutory area to which this statutory acknowledgement applies is the lake known as 
Whakarukumoana (Lake McGregor), the location of which is shown on Allocation Plan MD 129 
(S.O. 19856). 
 
Preamble 
Under section 206, the Crown acknowledges Te Runanga o Ngai Tahu's statement of Ngai 
Tahu's cultural, spiritual, historic, and traditional association to Whakarukumoana, as set out 
below. 
 
Ngai Tahu Association with Whakarukumoana 
Whakarukumoana is one of the lakes referred to in the tradition of 'Nga Puna Wai Karikari o 
Rakaihautu' which tells how the principal lakes of Te Wai Pounamu were dug by the rangatira 
(chief) Rakaihautu. Rakaihautu was the captain of the canoe, Uruao, which brought the tribe, 
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Waitaha, to New Zealand. Rakaihautu beached his canoe at Whakatu (Nelson). From 
Whakatu, Rakaihautu divided the new arrivals in two, with his son taking one party to explore 
the coastline southwards and Rakaihautu taking another southwards by an inland route. On 
his inland journey southward, Rakaihautu used his famous ko (a tool similar to a spade) to dig 
the principal lakes of Te Wai Pounamu, including Whakarukumoana. 
 
For Ngai Tahu, traditions such as this represent the links between the cosmological world of 
the gods and present generations, these histories reinforce tribal identity and solidarity, and 
continuity between generations, and document the events which shaped the environment of 
Te Wai Pounamu and Ngai Tahu as an iwi. 
 
Draining into Takapo (Lake Tekapo) via Te Waiatekamana, Whakarukumoana forms a part of 
the network of waterways and land-based mahinga kai in this part of the interior. This area was 
a part of the seasonal trail of mahinga kai and resource gathering, and hapu and whanau 
bonding. Knowledge of these trails continues to be held by whanau and hapu and is regarded 
as a taonga. The traditional mobile lifestyle of the people led to their dependence on the 
resources of the lake. 
 
The lake was very productive, although the indigenous fishery has now been depleted. The 
warmer shallows are important habitats for tuna (eels) and indigenous fish which prefer such 
conditions. This rain-fed lake is a habitat for upland bully, common bully, long-finned eel and 
galaxids as well as introduced trout. 
 
Waterfowl, including a range of duck species, crested grebe and weka (formerly) are another 
important mahinga kai associated with the lake. Flora gathered from land adjoining the lake 
included matagouri, taramea, tutu, tataraheka, manuka, snowgrass, and raupo. The succulent 
kiore (polynesian rat) was once an important food resource, as was the moa. 
 
The tupuna had considerable knowledge of whakapapa, traditional trails and tauranga waka, 
places for gathering kai and other taonga, ways in which to use the resources of the lake, the 
relationship of people with the lake and their dependence on it, and tikanga for the proper and 
sustainable utilisation of resources. All of these values remain important to Ngai Tahu today. 
 
The mauri of Whakarukumoana represents the essence that binds the physical and spiritual 
elements of all things together, generating and upholding all life. All elements of the natural 
environment possess a life force, and all forms of life are related. Mauri is a critical element of 
the spiritual relationship of Ngai Tahu Whanui with the lake. 
 
 


