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1.0 INTRODUCTION

Ngai Tahu have a long association and involvement with the catchments of South and Mid
Canterbury and are the kaitiaki runanga for the Tekapo township and its surrounds. The Crown
formally recognised this significance recently with the enactment of the Te Runanga o Ngai
Tahu Act 1996 and the Ngai Tahu Claims Settlement Act 1998. Te Runanga o Arowhenua, is
responsible for assessing how any activity in their takiwa impacts upon their cultural values,
beliefs and practices.

Tekapo Landco Ltd is expected to acknowledge the kaitiaki responsibilities of Te Runanga o
Arowhenua, in all its activities in and around Tekapo. It commissioned this CIA to document the
concerns of the runanga with respect to the plan change application to the Mackenzie District
Council. However, Te Runanga o Arwohenua expect the relationship to ensure beyond the CIA
and plan change process.

1.1. Project Objectives
The objectives of this report are:

* To provide information on the nature and extent of cultural interests, in the areas where
the plan change will have effect, that are protected by the provisions of the Resource
Management Act 1991, in particular sections 6(¢e), 7(a) and 8;

* To identify the impacts associated with the proposal that are of concern to the runanga;
and

* To identify mitigation for impacts identified that are to be discussed with the runanga.

1.2  Format of the report
This report has been divided into a number of chapters:

Chapter 1 sets out the objectives and scope of the report.
Chapter 2 describes the proposal.

Chapter 3 provides the statutory, planning and policy frameworks within which the
cultural impacts will be assessed.

Chapter 4 - provides a general discussion of the issues of concern to Te runanga that are
specific to the proposal.

Chapter 5 concludes the report, highlighting the key issues that from the perspective of
Te Runanga o Arowhenua need to be addressed.

Please note that a CIA is expected to provide an overview of the cultural environment, both
traditional and current. Because many CIA have been prepared for the Waitaki, we have
appended the cultural discussion from a previous CIA. This has enabled us to focus on the
identification of impacts.
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1.3  The areas considered in this report
Although the footprint of the plan change is defined, we need to acknowledge that whanau value
cultural landscapes at multiple levels including the riverscape from the mountains to the sea.

1.4  Understanding the Cultural Context

The discussion of the cultural values of the runanga that is introduced in this report is not
meant as an exhaustive treatment of the subject. Rather, it seeks to provide a conceptual
framework for the Impact Assessment included as Chapter 4. It is an attempt to explain a Ngai
Tahu's perspective on the environment into terms more readily understood by the wider public,
recognizing that a Ngai Tahu perspective is fundamentally different in its treatment of
human/nature interactions. This framework, we believe, is essential to understanding the
depth and complexity of Ngai Tahu relationships with the Waitaki and other catchments in
South and Mid Canterbury, and the impacts of the development on this relationship.

1.5 Terminology used in this report

In this document, the use of the term ‘Ngai Tahu’ should be considered to include the
constituent indigenous iwi, being Ngai Tahu, Ngati Mamoe, Waitaha. The term ‘iwi’ (tribe) is
used in the same context.

We have also used the term “Te Runanga” which is to be read as Te Runanga o Arowhenua.

1.6  Limitation of this Report

This CIA represents best endeavours by the Te Runanga o Arowhenua to identify cultural effects
of concern. They reserve the right, however, to oppose the proposal or pursue avoidance or
mitigation of any subsequent impacts that are identified as a result of further site visits or
further discussions with Tekapo Landco Ltd.

1.7  Consultation with Te Runanga o Arowhenua

Pursuant to section 6 of the Te Runanga o Ngai Tahu Act 1996, Te Runanga o Ngai Tahu
(TRONT) is the tribal representative body of Ngai Tahu Whanui (the tribal collective), and isa
body corporate duly established on 24 April 1996. Contained in Section 5 of that Actis a
detailed description of the takiwa (area) of Ngai Tahu Whanui, which confirms that the proposal
is within the rohe of Ngai Tahu.

Section 15(1) of the Act states:
Te Runanga o Ngai Tahu shall be recognised for all purposes as the representative
of Ngai Tahu Whanui.

Section 15(2) of the Act states:

Where any enactment requires consultation with any iwi or with any iwi authority, that
consultation shall, with respect to matters affecting Ngai Tahu Whanui, be held with Te
Runanga o Ngai Tahu.
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Section 15(3]} of the Act states

Te Runanga o Ngai Tahu in carrying out consultation under subsection 2 of this section shall
seek the views of such papatipu runanga of Ngai Tahu whanui and such hapu as in the
opinion of Te Runanga o Ngai Tahu may have views that they wish to express in relation to
the matter ...

The Act therefore confirms TRONT’s status as the legal representative of the tangata whenua.

The First Schedule of the Act lists the eighteen Papatipu Runanga that represent the members of
Te Runanga o Ngai Tahu. Te Runanga o Arowhenua is identified as one of those constituent
Papatipu Runanga and is therefore recognised by TRONT as one of the kaitiaki runanga for the
area affected by the proposal. It is common practice today for the interests of Ngai Tahu whanui
to be represented by both TRONT and the Kaitiaki Runanga of the area involved.

The location of the marae that is at the centre of each of the three runanga is shown in Figure 1.
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Figure 1

Te Runanga o Ngai Tahu

Ngd Papatipu Riinanga Map |

Te Rinanga o Mocraki

Kati Huirapa Riinaka ki Pukcteraki
Te Riinanga o Gtdkou
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2.  THE PROPOSAL!

Tekapo Landco Limited (the applicant) to provide landscape planning and Assessment of
Landscape Effects for a proposed District Plan change regarding the existing Special Travellers
Accommodation Zone (STA Zone) and Residential 2 land, to a proposed Residential 1 Zone, a
proposed Recreation P Zone, an amended Residential 2 Zone, and to apply the existing STA Zone
to the present Camping Ground sub-zone.

The proposed plan change will enable development of about 182 dwellings with a range of
densities across the Residential 1 and Residential 2 zones. This level of development along with
the traffic generation of the zones that are not part of the plan change is expected to generate
2,930vpd. Accordingly, the proposed plan change is only expected to generate an additional
400vpd above the permitted level of development. It is considered that if the road was widened
to accommodate the permitted level of development then the effect of the potential traffic
volume increase of the plan change would be minimal as it could be accommodated safely and
without on-going maintenance costs on Lakeside Drive.

This site is an elongated block of land, 24 hectares in size, measuring 1km by 200 metres
approximately. It sits wholly on a terminal moraine created by lake fed glaciers facing northeast,
at the northwest end of the Tekapo township, overlooking Lake Tekapo.

The Tekapo township sits on the moraine, overlooking Lake Tekapo and being valued by both
tourists and locals for its spectacular mountain views, dramatic open landscapes and access to
summer and winter recreation.

The existing zoning is an area of approximately 4 hectares in Residential 2 at the southeast of
the site with the remainder of the site being STAZ with a campground subzone in a central,
lower area facing Lakeside Drive. These zones do not quite fit the existing titles on the site or
the existing campground area.

The site is bounded by Lakeside Drive to the east, over which is an area of Recreation P zoned
lakefront reserve of open grassland and mature conifers. There is Residential 2 zoned land
(MDC owned) to the southeast, state highway 8 to the south, an unformed local paper road and
rural zoned land to the west with Tekapo Springs (Recreation A Zone)and rural zoned land to
the north and west.

Mt John is the closest and most dominant landform to the site, with open views across Lake
Tekapo to the Two Thumb range of the Southern Alps. There is currently public access on the
western end of the site to Mt John through an easement, which is managed by the Department of
Conservation (DOC).

The site is linked to the Tekapo Township by Lakeside Drive and pedestrian linkages but is not
wholly visible from the township. The Residential 2 Zone also runs east, continuously from this
site to the village centre. The remainder of the site which is mainly the higher western and
northern parts is in wilding conifers, being mainly Douglas fir, Corsican pine, Ponderosa pine
and larch. This part of the site is not used for camping or accommodation activities. It
corresponds approximately to the STA Zone outside the existing Residential 2 Zone and

1 This was supplied by the applicant.
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Campground Sub-zone. It does include the Mt John Walkway at the northern end above Tekapo
Springs.

The character of the site is dense tree cover of wilding forest on the upper slopes and the
mature, more open tree planting lower on the site and on the publicly owned lake frontage
through which Lakeside Drive wanders.

Lakeside Drive accesses the campground, Tekapo Springs and the Mt John walkway car park.
This all creates a well-used and recognised landscape.

The site is currently used, mainly for a campground. These facilities comprise a managers’
quarters and office, motel units and a backpacker’s building on the south east end of the site. In
the centre of the site, on the lower flanks is the campground with a variety of the tent,
campervan sites, cabins, some semi-permanent camps and ablution facilities.

3. THE STATUTORY CONTEXT: RECOGNISING AND PROVIDING FOR
CULTURAL VALUES

3.1  TeTiriti O Waitangi

In 1840, Te Tiriti o Waitangi (Treaty of Waitangi) was signed between the Chiefs of
Aotearoa and Her Majesty the Queen of Enland formalising an agreement to allow British
subjects to settle in areas such as Te Wai Pounamu, under formal British colonial rule,
and which guaranteed to Maori the protection of their taonga (possessions) for so long
as they wished. Such taonga included their waters?, lands, fisheries and mahinga kai.

Te Tiriti o Waitangi reaffirmed these rights thus:-
Maori Text:

“Ko te Kuini o Ingarani ka whakarite ka whakaae ki nga Rangatira, ki nga
Hapu, ki nga tangata katoa o Nu Tirani, te tino rangatiratanga o o ratou
whenua o ratou kainga me o ratou taonga katoa. Otiia ko nga Rangatira
o te Whakaminenga me nga Rangatira katoa atu, ka tuku ki te Kuini te
hokonga o era wahi whenua e pai ai te tangata nona te whenua, ki te
ritenga o te utu e whakarite ai e ratou ko te kai hoko e meatia nei i te Kuini
hei kai hoko mona”.

English Text:

“Her Majesty the Queen of England confirms and guarantees to the Chiefs
and Tribes of New Zealand to the respective families and individuals
thereof the full exclusive and undisturbed possession of their Lands and
Estates, Forests, Fisheries and other properties which they may collectively

2 The Waitangi Tribunal has defined taonga value as including the value of the water itself, the
resources living in the water and the resources sustained by the water.
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or individually possess so long as it is their wish and desire to retain the
same in their possession....".

The words “their lands and estates, forests, fisheries...” in the Treaty of Waitangi
encapsulates the right to mahinga kai, to places where the resources are harvested, the
activity and business of gathering kai and includes the type of resources that were caught
or gathered. It was upheld by the Waitangi Tribunal that Maori fishing rights have
endured to the present day.

3.2  Cultural and Traditional Principles for Sustainable Management?®

Traditional management was founded on a set of cultural values that arose from the Ngai
Tahu worldview. These cultural values include a set of principles upon which the
relationship between people and the environment must be based in order to sustain the
balance between the needs and demands of humans and the health of the natural world
that sustains them. The following principles are significant elements of the Ngai Tahu
worldview which, when understood together, approximate the non-Maori concept of
“sustainable management”.

Te Ao Maori: The principle of holism: Sustainable management must consider
the environment and its component parts as a whole and assess effects from
actions across all dimensions, spiritual, mental, biophysical, and social [te taha
wairua, te taha hinekaro, the taha tinana, te taha whanau].

Whanaungatanga: The principle of kinship, connectedness, and inter-
dependence between all things within the natural world including people:
sustainable management must be based on ethics of Whanaungatanga
reflecting and giving life to the inter-relationship between all things.
Sustainable management should seek to sustain the health, wealth and well-
being of the natural environment while sustaining the communities of people
dependent upon them.

Whakapapa: The principle of cause and effect, descent and transmission:
Sustainable management must be predicated on an understanding that all
actions cause effects which in turn cause other effects. Eventually the cycle of
effects returns in kind to the original actor. Sustainable management decisions
must consider all immediate and downstream effects in the present and, as far
as possible, into the future.

Taonga Tuku Iho: The principle of generational continuity and responsibility:
Present generations are one with those who have gone before us and those yet
to be born. This applies to people and to generations or successive cycles of
other species or natural phenomenon. Present generations have an overriding
obligation to control the effects of their actions so as to ensure that resources

3 This section draws on the work of Hana Crengle (2002) in Tipa et al (2002). Crengle has written
extensively about cultural values, Treaty values and the Resource Management Act 1991. She has
previously worked for Ngai Tahu Maori Trust Board and Te Runanga o Ngai Tahu as the Natural
Resource Manager. This material is included in most CIA prepared.
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are passed on to future generations in at least as healthy and productive a
condition as they were inherited from the ancestors.

Under Ngai Tahu conception, all elements within the world are linked by mutual
descent from the atua (dieties) and the primeval parents, Rakinui and Papatuanuku.
Thus all parts of the environment are related to one another and exist within a
mutually inter-dependent whole.#

The paragraphs that follow summarise (via a series of dot points) key cultural values
as understood and approved by Ngai Tahu.

Whakapapa incorporating:

¢ Traditional knowledge and scientific classification of relationships between parts
of the ecology (e.g. the relationship between water and fisheries, or between
individual ecological functions);

e Ancestral descent rights that define authority as between individuals and groups
of people to control, manage and act as kaitiaki guardians, for the benefit of
present and future generations;sand

e Approval from the Gods and non-human kaitiaki guardians conferred on certain
individuals, whanau, and hapu who are designated by mana Atua expressed
through whakapapa ancestral right and obligation, to be the rightful people
entitled to benefit from the resources and to carry the associated mandate to
protect the environment and to speak on its behalf.

Whanaungatanga incorporating:

e Inter-relationship between all parts of the ecology;
Inter-relationship between the ecology and the well-being of mana whenua; and
e Obligations on decision-makers to ensure that all parts of the ecosystem including
people and their communities are cared for.

Mauri incorporating:

e The life forces and

4*Maori developed a system of resource management in which people were no more than another
living part of the whole ecosystem, capable of a care-taking role alongside other creatures...People
lived within and as a part of a whole to which they were intimately and genealogically related.” Love
(1992)

5 *In addition to the interconnection between all things, whakapapa defines ancestral rights as
between people. Rights flowing from whakapapa include rank and status in society, mana to belong to
a specific group or a number of hapu or whanau kinship groups, and authority to exercise rakatirataka
or chieftainship.” Lifeforms Focus Group, Ministry of Commerce Maori and the Patenting of Lifeform

Inventions (1999)

8 "Mauri is the life-force which generates, regenerates, and upholds creation. It is the bonding element
that knits ali the diverse elements within the Universal Process giving creation its unity in diversity. It
is the bonding element that holds the fabric of the universe together". Rev Maori Marsden The Holistic
World View of the Maori (1992)
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The “Environmental Benchmark” by which Te runanga measure the present
health of the environment, the inter-linked well-being of mana whenua, and the
actual and likely effects, positive or adverse, of the proposed mine development

Mana (Rangatiratanga) incorporating:

Tribal areas of land and waters which are the exclusive territories of Ngai Tahu,
the holders of exclusive rights of authority over those areas as against other tribes.
Chiefly authority conferring and defining rights to control and manage and the
activities of people affecting the environment; and

The Article II guarantee of the Treaty of Waitangi.

Mana Whenua incorporating:

Spiritual power and authority that creates rights and obligations flowing from the
lands that sustain and are cared for by an iwi, hapu, or whanau;

The people holding traditional rights of exclusive authority as Tangata whenua of
their tribal territories; and

The concept of allocation of use and management rights to the “right” people on
the basis of ancestry i.e. whakapapa descent.

Taonga incorporating:

All things prized, tangible and intangible, animate and inanimate;

The concept of a resourece, its utility, and notions of sustainability, the wise use of
resources, and the obligation to maintain the mauri;

Respect for the past and the obligation to preserve resources and cultural wealth
and well-being for future generations;

Intrinsic values; and

Cultural use, heritage, and amenity values.

Kaitiaki incorporating:

Guardian spirits who communicate with the living world to warn of danger and
herald the times and limits of harvest seasons, sometimes manifested through
guardian animals, birds, fish, insects or taniwha;?

Intergenerational responsibilities as resource caretakers (i.e. responsibilities to
protect the interests of future generations including the ecology, species, and
people);

The obligation to guard, foster, and protect resources and people, including the
obligation to consent to or refuse access to resources to protect sustainability;
The power to assess effects and to allocate responsibility or liability for actions
that harm the environment;

7 “Kaitiaki or guardian spirits are left behind by deceased ancestors to watch over their descendants

and to protect sacred places. Kaitiaki are also messengers and a means of communication between
the spirit realm and the human world. There are many representations of guardian spirits, but the

most common are animals, birds, insects, and fish.” Cleve Barlow Tikaka Whakaaro: Key Concepts in
Maori Culture
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e Tohunga and whanau kaitiaki people with the matauraka (training and
knowledge) to interpret signs in the environment (such as environmental
indicator species or natural events) that were utilized to understand the
changing ecology, who act as monitors of resource health and well-being

Wahi Tapu and Wahi Taonga incorporating?:

¢ Sites that are or have been made tapu in nature to protect their intrinsic values
and/or because of their association with the Gods, the tupuna, or important
historic and cultural events and activities; and

e Other sites particularly valued for their utilitarian significance as places from
which resources are customarily sourced, that are ecologically significant (for e.g.
as breeding or migratory habitats) or that were particularly significant species or
taonga resources are located.

Mahinga kal incorporating:

The bounty given by Papatuanuku to its people;
Places and resources (e.g. species) important for sustaining the cultural, social,
and economic well-being of mana whenua; and

e The activities associated with gathering and use of the resources, including
cultural harvest, whanau experience and knowledge, and transmission of cultural
values and tikanga practices between generations.

Tikanga incorporating:

e Rules and regulations controlling the actions of people and the practices
associated with these rules and regulations;

e Sustainable management kawa (protocols, use controls, and culturally-sound
techniques) designed to ensure the results of human action are consistent with
the cultural values and desired environmental, social, and economic outcomes
sought by Te runanga;

e Environmental standards for measuring the effects of people’s behaviour on the
environment; and

e Traditional biophysical and cultural indicators that are used to monitor ecological
states and effects from human activity.

The descriptions in this section inform the structure of the impact assessment in Chapter 4.

3.3 Resource Management Act 1991 (RMA)

The Resource Management Act 1991 is the principal legislation under which the natural
and physical resources of New Zealand are to be sustainably managed.

8 «All the lands of Papatuanuku are sacred. Any time you want to disturb the surface of that land and
do something with it, certain protocols and procedures need to be carried out in order to make it noa
(non-sacred). This would usually involve a tapu lifting ceremony and karakia to appease the essence
of the earth.”

Huirangi Waikerepuru of Taranaki, gquoted in Solomon and Schofield The Resource Management Act
and the Treaty of Waitangi: A Starting Point and Framework (1992)
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Section 5. Purpose -

(1) The purpose of this Act is to promote the sustainable management of natural and
physical resources.

) In this Act, “sustainable management” means managing the use, development, and
protection of natural and physical resources in a way, or at a rate, which enables
people and communities to provide for their social, economic and cultural well
being and for their health and safety while -

(a) Sustaining the potential of natural and physical resources to meet the
reasonably foreseeable needs of future generations;

(b) Safeguarding the life-supporting capacity of air, water, soil, and
ecosystems; and

(c) Avoiding, remedying, or mitigating any adverse effects of activities on the
environment.

The duties and the obligations that Part 2 of the RMA imposes for all people who exercise
functions or powers under the Act in relation to the use of natural resources are detailed below.

Section 6 sets out the matters that are of national importance

Matters of national importance - In achieving the purpose of this Act, all persons exercising
functions and powers under it, in relation to managing the use, development, and protection
of natural and physical resources, shall recognise and provide for the following matters of
national importance:

(e) The relationship of Maori and their culture and traditions with their ancestral lands,
water, sites waahi tapu, and other taonga.

Section 7 sets out other matters that regard is to be had to
Other matters - In achieving the purpose of this Act, all persons exercising functions and
powers under it, in relation to managing the use, development, and protection of natural
and physical resources, shall have particular regard to -

(a) Kaitiakitanga

Section 8 states that the principles of the Treaty of Waitangi need to be taken into account.
Treaty of Waitangi - In achieving the purpose of this Act, all persons exercising functions
and powers under it, in relation to managing the use, development, and protection of natural
and physical resources, shall take into account the principles of the Treaty of Waitangi (Te
Tiriti o Waitangi).

Court of Appeal in Court of Appeal v Attorney General 1987 CA 54/87.
(i) The principle of partnership.

(ii) The principle of active protection of Maori people in the use of their lands and waters
to the fullest extent practicable.

(iii)  The principle of utmost good faith in dealings with the other Treaty partner.
Within the RMA context a further principle, that of consultation, has been found to arise

under the principles of the Treaty of Waitangi.
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The Environment Court has noted that active protection of Maori interests requires
positive action, which will at times oblige both the decision making authority and the
applicant to consult, and also to initiate, facilitate, and monitor the consultation process
as part of the duty to take into account the principles of active protection and
partnership. Consultation must be conducted in a spirit of good will and open
mindedness, and over a reasonable span of time, and to a degree sufficient for the local
authority to be informed on the matters in issue. We return to the issue of participation
in section 4.0.

3.4 IwiPlans
The Iwi Plan that was prepared by Te Runanga o Arowhenua is analysed in section 5.

3.5 The Ngai Tahu Claims Settlement Act 1998
The Ngai Tahu Claims Settlement Act includes a number of provisions that are relevance
to the management of the freshwater resources of South and Mid Canterbury, including

. Inclusion of Statutory Acknowledgements where the Crown recognises the
significance of certain areas to Ngai Tahu®.
Recognition as Statutory adviser to Minister of Fisheries;

. Development of protocols and a closer working relationship with Department of
Conservation;

- Identification of taonga species (in schedule 97 of the Act); and

. Provision for nohoanga (campsites).

4.0 CULTURAL IMPACTS

The impacts of the proposed plan change have been evaluated using a qualitative
assessment of the potential direct and indirect impacts through a literature review and
interviews with whanau from the affected kaitiaki runanga. A field visit to Tekapo was
conducted to view the location of the redevelopment. The results are reflected in this
assessment. We have also chosen to present the data within a standard format.

POSSIBLE IMPACT CULTURAL VALUES POSSIBLE MITIGATION

IMPACTED

We describe the impacts of We link the impact to specific | We identify outcomes sought

concern to Te Runanga o ltural values by Te Runanga o
Arowhenua Arowhenua and possible
mitigation

9 The Statutory Acknowledgments relevant to the Waitaki were included as Appendix 3

16| Page



aded| /1

‘paonpoud aq 0} jeA sey ueyd ucisiaipgns v

Juswidojeasp sbBuudg odeye] ey} esojo sepiunuoddo Juswidojaaap Aue sjeuiwe [m SAISSal/ealR ,pIing Ou, pasodoud sy Jey psiou osje si |

"8UOZ UOHEPOLLLLOIY

siajjenel] [eioads Juasaid ayj 0} yusteainbs Aiesousb s| pue euoz g jenuepisay ay; uey) Aysusp Jossa| & JO Si a)is sy Jo Jess oy} Je Buiuoz | [enuepisey aul
abejuoyy peoy episexe] sy Buoje yjomowey Buluoz Bupsixe ue senunuod Buluoz Z [eRuspIsay pasodoid syl

asuodsay 09 pue odexya|

juedijdde ay) wouay asuodsay

paonpal si
SUONOSS JO Jaquinu 8y} Jey} os ue|d UoISIAIPANS BU} aSIASY

SNOILLVYOILLIN

BaJR 3Y} JO AJARISUSS B
sas|ubooal yoiym pesodoud s Buishoy Jo Aysuap Jomo]

JN0DLNO

NOILVOLLIN TTVILNILOd
ks
1HONOS INODLNO TVHNLIND

adeaspue] Jeinying

unep

a31ovdiNi

SANTVA
vENLIND

ybiy o3 s1 Asuap Jua1ino ay} aAsIBg BNUSYMOLY O ebueuny

@] ‘"way} Joy suoneoydwi |esifojoysAsd saey JuSLULOIIAUS BU} JO ainjeu

pue Ayjenb ayj pue sjdoad sjosye JuswuolAUT |88} pue Juids anbiun s
SpJemo) SejNquUIU0D JI SB eale ue Jo Aloisiy s} Joj 1oadsal ejelidoidde sepnjoul
os|e siy] “painsua s Ajjiqeuleisns [ejuswuoliaug ‘uus}-Buoj Jey Jauuew

e ul sbeuew pue aA|| ueo a|doad aleym aoe|d e ajeal0 0} JadojeAsp ay)

Joj abugjleyo e si aiay) °,9oe|d JO asuas, JO JaJORIBYD JOUlSIP B sey odexo ]
'S9SNOY JO AJISUSP JoMO| B "9°] SOSNOY Jamay Ul pejoajial oq pjnoys AjIAnISUSS
[ejuawuoliaua ybiy s} pue ayis Jo ssaulounsip ay) Jey) seasieq ebueuny

8yl "paocnpal aq pinoys siun Jo Jaquinu sy} aAsiaq enuaymoly o ebueuny o

ALISN3A

LOVdINI 318ISSOd

“POYTIUAPI U2aq dALY S)ordul [enUs}0d/soNSSI JUIMO[[O] AU BNUSYMOTY O BSUeuny 9] YIM SUOISSNOSIP PUB SMOIAINUI “UONRINSUOD TO PIsey




98ed|gT

‘Juswdojanap JO st} 3y} Je ANQUSIUED JUSWLONIAUT LIOL popasau a4 ||iM Juasuoo obieyosip J8jeMULIOIS B Je psiou St

"2nuaymosy o eBuBUNY 5] 2pnioLil OS|E PinOO LOHEPUSLLILIODDS JaRE] SIYL

‘anoge payybiybiy senssi Jo UOHRIBPISUCY PUB ‘UBNT pue O Yim uoneynsuod Buipniour ‘ue|d juswafieusw Jojemuniols yelp aredald -
‘s1oubisap jnoke; ays pue Suipeos syz yum uoneynsuod ul ubisep Bunasuibus annbai (M Siy | "WaISAS jolemulo)s ay) 10y ubisop 1daouoo e dojensg -

:afiejs ubisap uoisIAipgns auj JE Jeuy} SPUSLLILIOSaI pue SUORNOS JO Jaguuinu B saiuspr Jodal ay| ebueyo suoz pasodoid ay} 0} jelUeq £ 3q Jou pinoys juswsabeuews
JBIEMULIOIS PUB ‘POABIUOE g PINcD Ubisap Jaiemulc)s 10edwi-mo; e ubisep Buussuibus poob yum eyl paunuspi sey Jojle) pue upjuoy Ag uodal saoiales ay
asuodsay 09 puet odeya|

‘pajejdwod si uswdojeaap Buisnoy
8U} 90UO pue UoRoNJSUod yjoq Bulnp pesodoid suonebiiw
[I© JO PasIApE aq 0} peau enuaymoly o ebueuny o]

SNOLLVYOILIN

“JUSWIUOIIAUS 8Ye| au} uo joedw 8)qibibsu
8ABY 0} SI UOISIAIPANS au) Ul seipedold sy wol) gouny

FN0JLNO

unep

HOBIN IEM

"9Ye]

ayj Jou Ajstiuyep pue sAemisrem Bunsixe sy} ueyy Jayjel spuepjem Jo spuod
ojul sjauueyd padeospue| ‘usdo ul MOj} 0} PaMO|e 3g PNOYS JeJem WI0}s
‘a|qissod aJaypA “Wnwiuiw e 0} Jday aq pinoys seale Jo Bulned 'se@sinooisjem
Jo swa)sAsoo9 ay) anlesald 0} pue uonnjjod Wolj S82IN0S Joyem josj0.d

0} 'UoIS0Ja JUaARJd 0} JBPIO Ul USNEUSpUN 8] PINoYs Juswabeuew Jajem W0}

"Jouny @2euns asealoul Ajjuanbasuod

pue seale ulelso Ul syool/ios Buifliapun ayy jo Ayioeded uoneyul

8y} Jo uononpal e Ul jinsal M siyL sbuipjing pue sAempeol Jo UojoNIISuod
‘uoneleban awos Jo [eAoWwal By} ul Jnsal ||im Juawdolaasp pasodoud sy

‘NaiN Aq paiebiseaul aq o) spaau apelbdn
Uy "JounJ uj 8SESIOUI UB 8} JoUUBd odexd] Je walsAs jusiind ay) jey) jaleq
B pUB SMOJ} JoJeMLLLIO)S Ul SBSESIOU| U0 a11usd Sulaouod juswabeuew Jajepn

LNIWIOVYNVIN HILVM INNOLS B SOVNIVYA




98ed| 61

"SJUSSUOD 9SN PUB|UOISIAIPANS

8inin} Jo Ued Se SuoIPUOD paiinbal B 8¢ PINOYS UDIUM LBl Juawabeuey uononnsuon ay; jo ped uucy pinod ueld juswsabeueiy asem e jey; pardaose si

"BNUSYMOly 0 eBueuny 8| O] papIemio) pue
padojeasp a9 pinoys ueld juswsbeuew 8)Sem [[JaA0 uy

SNOILVOLLIN

"JusLaUoIAUS @)e| 3y} uo 10edu
9|qibyBau sey J jey) os pabeuew aq 0} sI S1SEM PIjOS

dNO0J1LNO

asuodsay 09 pue odeyal

unep

UORIN 1B\

adeaspue| jeanjing

slajem ajnjjod ued uiny Ul yoiym ‘Jsyempunold
ay) aynjjod Aew sjuans Jaw mous Jo sulel Areay Buunp sajis woly
paysem sajeyoes| ‘sajls |esodsip Jo sjoadse [ensia aaebau ay) woly uedy

‘pajuswajdwi pue padojaasp aq 0} paau [|im (sj0koal/esnal pue [esodsip
‘Uonos||oo ‘uononpal asem) ueld Juswabeuew s)sem v |esodsip Jadosduwl
woyy syoedwi [ensiA pue [e2160j099 Jioq ul }nsal Aew jey) pajesauslb aq Aew
a)sem pijos Jo Junowe esyiubls ‘josfoid auy jo aseyd uononnsuos sy Buung

NOILONYULSNOD ONRINA LNJWIOVNVIN 31SYM AIT10S

"Resvfiem uyor I 8y Jo ey pue Aubsiu sy joa)01d pue Juswdojenap sbuuds odess | sy oy syis sy sjesedas o] se os pesodoid SI oAISsal/ERIE PlINg OU, Y

asuodsay 09 pueT odeya)

sbulds ay} yosj0.4d 0] seAneniul
10 pasiApe aq 0} paau enuaymoly o ebueuny o

SNOILVOLLIN

'sbuudg odeya] ey uo
1oedw ajqiBiBau aAey 0} si UOISIAIPGNS 8y} ul saipadold

JFN0JLNO

unep

eund

OB 1em

‘pajoaloid pue palojsal aq 0} ale sbuuds odexo) ayl
SONRIdS




a8ed|ot

‘aoe(d
ur 3nd a4 |m sainsesw fjajes pue yjeay Alessaoau ||y

SNOILVOILIW

"a)is JuswdojeAap ay} Jesu 1o Uo Bunjiom asou}
0} S)SlI OU ale alay) Jey) os pabeuew aq o] s 8)Is ay .

JNOJLNO

Buraqem
pue yjjesHy

ebBueinjeeuepy

sjuswalinbai S1010BNUCD LUONDNAISUOD B 10 Lied W0 M Sainsesw A1ajes pue yjjesH
asuodsay 09 pue odexya]

‘AgJeau Jo a)Is UO 3|gejieA. Jou ale (Sanjioe) Jamas Alejlues pue
Jayem a|qelod ‘uonenoens Aousbiawe ‘[eoipall) sanijioe) Aouablawe pue Ajajes
9[qeNNS JI SJIONJOM SUOljRIado pUE UOIONNSUOD 0} SYsL [enualod ale alay |

§3Nssi HL1vV3H

"$S800B 9AcIdwi 0}
SBAIJBIIUI JO PASIAPE 84 0} pasu enuaymoly o ebueuny o

SNOILVOILIN

‘pancidwll &g 0} SI 3)IS 9Y} PUNOIE PUE Ul SS8I0Y

JN0ILNO

adeoaspue]| [ein}ny

Buleqiiom
pue yjjesH

BB SAISSAY/ PHNG OU, DY} Ul ¥OBL ULOL HA 8} UM paleioosse Apeinoiued
sabexuy) Joyuny apiaoid 0) saunuioddo ag |im a1eul "1l aUl PUNOIR SSS00B S0UBLUS [IiM SIS 2Ul Jo Jeal ay) 1e peos saded au} o1 Bunjuy Buipeos jo Juswdojorap sul
asuodsay 09 puet odejya |

[BLUIUIW @¢ p|noys ‘siash Bunsixe 0} sjoedw [ensia paalgdled ‘padueyus pue
109j04d eq pinoys juawdojaasp pasodoid ay) wolj axe| sy} PUNOIR pue Ul SSadoy
S$3NSSI TYNOLLYIHIIN




a8ed| 1t

Aysusyur moj eq aq pinoys Buyybiy

NOILVOLLIN

*As1yBiu ay) woy
joessp Jou seop pue wnwiuiw e o} idey aq pinoys Bunybi

IN0ILNO

uyor Junopy Agsesu uo Alojeasssqo ayj Ajleoloads pue ‘odeye] punose Ays jubiu ay) jo904d
0) paubisap aie YoIuM 818 YOIum Ueld 10MISIQ Bu3 Ul S3jnJ anbiun Bunsixa syl Ulim SPI0SJE YOIUM JSUUBW B Ui UayEuapun ag Bunyby |enuapisal Jey) pesodoid St

asuodsay 09 pueT] odeya|

adeosspue| jeanjjn)

unep

‘Aisuajul
mo| aq pjnoys Buiybil [euss)xa |le pue wnwiuiw e o} Jdey aq pinoys 1ybiu
1e abejids Jyby| ‘odeya] punole pue ul alsydsowie ayy anlesald o} JapJo uj

ONILLHOIT

"Ueld Juswabeuep UOHONIISUOYD B LIUIM passaippe aq jjim juswabeuew Jyel uononysuos

"Req winy 3ybu e spirosd o) usyelapUN Bq PINOYS UORDBSIBIUL BAL(] BPISAYET] / BHS Ul 0} SjuswAcidw Jey; sjsebbns osje 3] ‘lounoy joLsig

au} Aq uonelapisuod sapun Apesiie si SI: 1eUl pue AJessadau si aAU( SpISONET JO Buluapim JouIw e saunuapt abueys ue)d sy jo ped suioj Youm Lodal o ayf
asuodsay 09 pue] odeya)

IoUNOD yum
pabpoj aq jjim ueld juswabeuew dyel) e Jey) pajoadxa si )

SNOILVOILIN

"JUSLWIUOIIAUS
el ay) Buisn pue Bunisia siayio uo Joedwi ajqibybau
SEY aWn|OA pasealoul sy} ey} os pabeuew aq o) s olel |

FN0IJLNO

Bulsqjiem
pue yjjesy

eBuejjeeuepy

"SWIN|OA pasealoul
siy} 0} anp AemybiH a)e)S ay) uo oyjesy o} sjoedwi leyusajod ‘Jusiudojeasp
Y} wouy pue 0) Moy} dljjel) pasealoul aq |[m 4oy} ‘abels [euonesado sy Buung

S3ANSSI AVMHOIH




98ed|ze

‘adeospugj

Japim ayj 0} onaylediuAs aq 0] Bale Sitf Ul Juswidoeaap mau Jo) pesu 8l sabpsimowor pue diysumo) auy) Wi auoz | |equspisay Jayjo Aue ueys Juawalinbai
12A8) Joubly e si siyy aping ubisa aup Jo alajed inNojod Jolia)Xe 8y} o} 10afqns aq 0] sUoZ | [eluapisay asusp ss8| ay uiyym sbuipjing aiinbal o) pasodoid oste st}

‘ssew Buiping pue sinojoo ‘Bues pue adeospue) yum uoieibajun ‘sejAls Buipjing Buissalppe yaiym uejd 1ousiq syl J0 o xipuaddy
ui paureluod epine ubisaq odexa ) aye syl 01103fans a4 [iM SSUOZ UOHEPOWIWOSDY SiS)jaARL ] jetads ayl pue Z lenuspisoy pesodoid aip uiynm sbuipjing jiv
asuodsay 09 pueT odeya|

alqissod se aAlsniigoun se ale Asy) ainsusa 0)
sBuipjing ay; Jo Inojod pue ubisap [einjosyyole ay)
awdojensp ay) jo Joedwi ensia sy} Buisiwiuiw e
s|elalew uonensul 21xol-uou ‘Jusioiye-Abisus buisn e
SUOIIPUOD DIJEWID PUB |I0S [BQ0] 0) palins 1saq aJe
yoiym susp.eb Joj [eusiew jueid snouabipul Buisn e
Bumas [einjeu Byl Yum pesiuoulley
s|elalew [eoo] o'l ‘o|qissod se Jej se |edo|, Buisn e

:apnjoul asay ‘sbuipjing sjqeuleisns 1o} se|diouud
aouBUSUIBW pUB UORINIISU0D ‘Ubisap ay) jo uonesidde
|njases Aq pansiyoe 2q ued s)s09 Bunelado Jamoj
‘Alpusiy AjlejuswiuolIAuS aJow ale yoiym sBuipjing Jo4

SNOLLVOILLIN

‘ubisep [einoa)yoIe

adeospue| pue |einjos)yoLe onayedwis ybnouy) paasiyoe
aq Ued JUSWIUOIIAUS [EDLIOISIY-|BINYND 1O [Binjeu S) Yim
juswdojaasp mau ayj jo Buipuajq [nissa00ng

JNO0D2.LNO

edeospue] [eanj|ng

nep

‘sBulp|ing Bunsixa o 9jA)s [RINJo2YYIJE JUSLIND BU) 0} PalOLISaL

aq ‘s|qissod se Je} se 'p|noys Juswdojeasp mau au} Jo af)s

ay) ‘diysumo) odexa] Jo Jejoeleys [einl 8y} Uiejulew o} JapJo Uj
STIVIIILVIN /3TALS TVANLOFLIHOYVY/SONIATING 40 ¥310VHVYHO




98ed]| gz

‘st Buue|d e dojeasp
0} enusymosy o efueuny 8 yum yiom o} pasedaid si pue Bunueld Ajuo eajeu Buinbal sajly Auedosd aininy uo JueuaA0D e aoejd 0} Buiim osje st oopuet odea )

JUBSUOD UOISIAIPGNS JO SUOKIPUOD B j0 Jed Joj pinoo siyy pue uonejebaa snousbipul ui pajueid ag
pInOYs uoisiAipgns aininy e Jo spusuoduiod oiand syl uiutim Buideospuer mau jie 1eyl paideode si 1) Jussald Je aus au uoc eioy snoudBipul psiwy Alwenxs st ateyl
asuodsay 09 pue] odeya|

‘adeaspue| |einjeu sy JO SULIS) Ul
ajeudoidde y ‘sys sy} jo Buideospue| sy jo ped se paijdde
2 p|noo SWIag SE Yons SHJOMULED ‘S8injonJls Ugalos pue

Jajjays puim 'a)is ay} Jjo Jsausiul [eaydesbodoy sy o) ppe o

uswdofansp ay} jo Buideospue| ay) ul pamojje
2q p[noys sjue|d snousBipul AjuQ ‘paulejal aq pjnoys
als ay) Jo eJo)) shouabipur ay) Jo s|qissod se yonw sy

NOILVOILIN ‘uoijejeben [BInjeu pue snouabipul Lo Passnoo) aq PINoys

JUSWIUOIIAUS Buiuspseb |enpiaipu| ‘seale aalisuas Buisijiqe)s Joj os|e pue ‘sbuip|ing jo

leanjeu ay) ywm sjebaul skemie pinoys Buideospue; sy | seul| Jybiens ‘ysiey ay) yeaiq o) pasn aq pinoys uonejabea snouabipul (200
3WO0J1LNO | edeaspue| jeinyiny ONIdYOSANY

‘[esodsip 8)is Uo ou a4 [jim aidu | wisAs abeiamas 1ounon aul o} pakaAuod ag 03 pasodoid st ebelamas iy
asuodsay 09 pueT odeya|

"UoISIAIpgns ay) ul sajuadoid Aue uo syd uondiosge eIA
abemas Jo |esods|p soeuNsqNs OU 9q 0} Sl aJ1ay] Wa)sAs
usn|ye abemas ay) aaibe o} s| enuaymoly o ebueuny o

‘Juswdojeaap ay; jo seseyd

NOLLVOLLINE |le 1o} paubisap aq }snw swajsAs [esodsip sbemas ajeudoidde alojelay]

"Joeduw] [BIN}ND JO [EJUSWIUCIIAUS * "9MEe| 8y} JO WESUMOP SUCIIAUS JBAL B} pue aXe| 8y} ul Jajem Jo Aljenb

ou sajealo ) Jey) os pabeuew aq 0} s Juanjyg uo 1poedwi aajebau e saey pinos a)s ay) Je |esodsip sbemss ajeudoiddeu|

JNOI1N0 Loep 1ejA 1vSOdSId 39VMES




98ed| ve

‘paJinbal aiaum sapeibdn se01ASS 0} 2INGLIUOD jiMm 0D pue odeyat

‘uedidde ayy Aq 19w ag ||Im Juswidojaasp sIy) JO Jnsal
B se paposu ainjonnsequl buysixe ay) o} sepesbdn Auy

JNOD1NO

"UOIJBISPISUOD OJUI USHE] 2 os|e
pinoys asueusjulew Joj AJjigisuodsay "Wa)sAs JojemLulo)s ay) o) sepelbdn
Jo o1ye} ay) Aq pejelssaoau aq Aew se Bujuapim peol yons ‘ainjonise.jul
Bunsixa Aue jo Buipelbdn Aue Joj s|qisuodsal aq pjnoys Jueoidde ay |
FANLINYLSYVHANI ONILSIXI OL S3AVIOdN

‘enuaymoly o ebueuny
a1 ypm paalbe aq 0} si pasn [euajew aanejasdisul Auy

SNOILVOILIN

‘nye] 1ebN 0} @ouesuiubis sy pue ‘eale ay)
10 Jajorieyd pue AIo)sIy ay) JO Junoooe aye) o) sl abeubig

| aWO2.LNO

'SIY} S)BY|I9B) O} [IDUNOY) S} PUB ENUsYMOLY o eBueuny a i yum uom o} Addey aq pinom oopue] odexal Moed) Uyof I 8y}
Buoie eale anssaly,ping ou, syt utyum Auemoied papiaoid 8g pinod jeusiew sbeubis annelasdisiut 1eyl paidesoe si i sanamoy ‘pasodosd si abeubis ou jutod siy Iy
asuodsay 09 pueq odejya)

‘ue|d JuswidojeAsp als 8y} Ul UMOYS aq pjnoys sjielep abeubis

[euss)xe ‘alowlayung -es Buliag ase jeacidde Jo suoRIpuoD Usym palapISuoD
2q 0} spaau Juswdojeasp pasodoid au) Jo 10adsal Uy sAe|dsip 10opino Jo/pue
subis uonoauip ‘BuisiuaApe [eulsixa Jo w0} Aue pue abeubis Jo slfys syl

JOVNOIIS




a8ed|sz

‘9AOGE paquOsap stusiueyoaw sy} ybnoau; Bunueid sajeu yum Alessaosu alaym paoejdas
st Bunuejd onoxe 8}suo siU Jeu ainsus o) Jajaid pinom copue odexs |, “udJeT pue suld ESOIaPUOH ‘Slild UBDISIOD ‘ii4 seibnog 1o dn opew s uonelabaa JuaLno syt

diysumo} odesa] punole seale Joyjo je uonejebon | @dedaspuel jeanjin) ‘pajebniul 8q UBD SIY} ‘J19ASMOH
Jejiws ue|das o} uondo ayy sey p) oopue odeya| 'ss0| uonelabaa awos uj }nsal [im sBuip|ing [epuapisal JO UORINASUOD ay |
JN0I1NO seloads ebuoe] $S0T NOILYL3ID3IA

‘paleaid ale siopliiod uonerebaa Buunsua ul disy jim semiadoud ainny uo pue siopLUCD peod uipim Bunuerd uonelafioA aAlBU 10 JUBWIUSHQEISD SUL

asuodsay 09 pue odeya |

‘JuaLwiasedsip Jo/pue uoponisep
10011p jo Aem Ag AIUIDIA a)eipaLuwl SU} Ut punoy saioads paig pue spliq
"8jqissod s SE Jey SB SIopLIod pajelaban ulejuiep 10 siaquwinu 8y} Ul 8sBaI9ap B U] J|NSal PINod JeAoD aAljeaban Ul aseasoap ayl

1ey ebujyep

JW0D1NO sojoads ebuoe | ALISY3AIA a¥ig




aded|ot

'SIUSSUOD aSh PUBUOISIAIPANS
aininy jo ued se suoilpuod paxnbal e ag pihous sbuiul Jayio 1sBuowe senss! 1Isnp S8SsalpPe UoIum ueld Juswabeuei UononRsSUOD e jeul peidadoe si j
asuodsay 09 pueT odeya|

‘palonlsuUoo/pajoale

sainseaw Agjes uewysepad pue subis oiyel; Jedoid

pue peol ulew asnOUSNUAA Y3 UO D1Jel] JO MOj} 2y} [0U0D
0} (s)Ajioyjne JueAs|al 8y} WO paule}qo a4 jsnw [eaoiddy

'sajedjie} yum
pany syonJ) ay} pue paisaod Apadoud si eseyd uononnsuod
ay) Buunp ajis auy 0} payodsuel) [eusjew Jey) ainsug

NOILVOLLIN

‘1oeduwl
|Bin}jnod IO [BJUSLLILOJIALL OU S8)eaJ0 }I 18U} 0s pabeuew
aq 0) Sl s|elalewW JO JUSLWSA0W aU) pue s)iom yueg

3N0J1N0

Bulaq|iom
pue yjesH

adeaspue] [einjn9

ebuejeeuep

"SWLIO)S Jsnp Jo Aysuajui Jo Aouanbaly ay) ul esealoul
ue aousuadxe 0) ode)a ] 0} SIOJSIA JUBM JOU S0P Bnuaymoly o ebueuny o

‘ainjeu Arelodwa)

e Jo aJe spoeduu [epusjod asay ) "ebejds peol pue jsnp 0} pes| Aew aseyd
uononnsuo2 ay} Buunp ays ayj Woll pue o} [eLsiew Yues Jo uoneuodsuel) ayl

isnda




a8ed]| Lz

"SJUSSUOD 9SN PUBJJUCISIMPGNS
ainny Jo Led se SUCIIPUOD B Se palinbal 3G M UDIUM ue|d Justusbeueyy uoronisuos & Jo Led ULl pinoys S9OUBISGNS SNOPJBZEY JO JUSLUUIBIUOD J1By) paidadde st )
asuodsay 09 pueTodeya |

“Jojem Bulisjus SJUBUILIEIUOD JO HSL SU) aSIWIUIW 0} UdYE)
SOAlJENIUI JO PASIAPE 8 0} peau enuaymoly o ebueuny o]

NOILVOLLIN

Joedwi [BIn}No 10 |BJUSWUC.IAUS OU
sajealn )l Jey) os pabeuewl aq 0} ale s|eusjew snopiezeH

IN0J1NO

Koyes pue yjjeaHq

LIOBI e

8IS UO pasn aq [|IM S[ELIB)BW SNOPJEZE JEYM UMOUNUN SI Y|
SAJNVYLSENS SNOAQNVZYH

‘leuosiad paues Jo/pue Buiuies eyeudoidde

BAJOAUI PINOUS SfY) Jeul PUB SIUBSUOD asn PUBKUOISIAIDANS 91NN} JO Lied Se uohipuos palinbas e g PINOUS 1020j01d AIBACDSI(] JBIUSPIOOY UE Jeu) paldesoe si 1

sayis Aypuspl 0} MOy Uo uoissas Bulules) e puspe
0} aJe SIOJOBJJUOD |[B UORONISU0D Bupuawwod aioleg

‘paalbe aq 0} S| |000)0.d A19A0DSIQ [BIUSPIODY Uy

NOILVOILIN

Joedwl [einnd JO [BJUSUOCIIAUD
ou sajeald )i jey) os pabeuew aq 0] aJe SHIOM yues

JINODLNO

asuodsay 09 pue odejya|

sadeoaspue| [eanjino

efuoe)
iyem ; ndej lyepa

‘sayIs [eolbojoseyole umowun gnisip 0} [enuajod ay) sey SAemje SyJomypes
ADO0T03IAVHINY




5.0 CONSISTENCY WITH THE AROWHENUA IWI PLAN

Set out below are some of the provisions from the Te Runanga o Arowhenua Iwi Management Plan
and a summary comment explaining how it is addressed in this plan.

QUOTE FROM THE PLAN COMMENT

The Takata Whenua say that the management
of Mahika Kai recognises and accounts for the
traditional values and uses of resources by the
Takata Whenua

Te Runanga o Arowhenua are to be advised of any initiatives
to enhance mahinga kai. Cultural materials are to feature in
the landscaping plans.

Issues of use, control and ownership of Mahika
Kai resources are resolved on the marae.

Te Runanga o Arowhenua are to be advised of any initiatives
to enhance mahinga kai. Cultural materials are to feature in
the landscaping plans.

Any management plans proposed be drafted in
consultation with the Takata Whenua.

This is included in the recommended mitigations for section 4.

The taking of Mahika Kai ceases until it is
proven that the quantity, type and size of
resources taken is sustainable and does not
prevent the exercise of traditional uses by the
Takata Whenua.

Te Runanga o Arowhenua are to be advised of any initiatives
to enhance mahinga kai. Cultural materials are to feature in
the landscaping plans.

Traditional values include the recognition of
rahui.

Traditional uses include the erection and use of
eel weirs and other traditional means of taking
Mahika Kai and the opening of river mouths.

Seeding of shellfish (including freshwater
shellfish), the protection of habitat and breeding
areas.

Restocking of coastal (kai moana) areas and the
protection of habitat and breeding areas.

Restocking of rivers, lakes, wetlands with
indigenous fish and protection of habitat and
breeding areas.

Record of sites for the protection and/or
restoration of Mahika Kai in riverbeds, coastal
areas, the margins of waterways, natural wafer,
which is subject to Canterbury Regional Council
Rules.

An accidental discovery project is to be agreed.

All sewage, all waste discharges out of the
rivers, lakes, sea, all natural waters

This is addressed in section 4.

All waters to be the highest classified standard
of water quality with no waste discharges

Impacts on water are discussed in section 4.

No spraying of pesticides, any foxic chemicals in
or near rivers, lakes, sea, all natural waters.

Impacts on water are discussed in section 4.

No dumping of rubbish in or near rivers, lakes,
sea, all natural waters.

Impacts on water are discussed in section 4.

All rubbish, solid waste should be removed from
rivers, coastline, wetlands, all natural waters.

Impacts on water are discussed in section 4.

All local authority waste disposal areas in
wetlands, riverbeds and adjacent to rivers,
lakes, sea, all natural waters.to be phased out
and relocated away from waterways, wetlands
and coastal areas
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No grazing animals in rivebeds, wetlands or an
margins of coastal waters, creeks streams,
rivers lakes any natural waters

All food taken from natural waters to be fit for
human consumption.

Corridors of undisturbed vegetation be
maintained along al rivers and between rivers
and forests, any areas of indigenous flora and
habitats of indigenous fauna to maintain the
seasonal migration and movement of birds, all
creatures

Te Runanga o Arowhenua are to be advised of any initiatives
to enhance mahinga kai. Cultural materials are to feature in
the landscaping plans.

The restoration of existing wetlands and the
construction of new wetlands be encouraged.

The protection and restoration of natural habitats
be encouraged.

Te Runanga o Arowhenua are to be advised of any initiatives
to enhance mahinga kai. Cultural materials are to feature in
the landscaping plans.

Where plantings are required to protect the
margins for farmland adjacent to rivers, local
native species should be used to restore
habitats and depleted natural areas

Taonga species and cultural materials are to feature in the
landscaping plans.

The panting of flax and other native species
which are a source of traditional materials be
encouraged

Taonga species and cultural materials are to feature in the
landscaping plans.

People be encouraged to build and manage
wetlands to treaf wastes for irrigating land,
providing the natural water quality in the ground
and in springs and rivers downstream is not
lowered

No burning of native vegetation

Taonga species and cultural materials are to feature in the
landscaping plans.

No fogging of clearance of native vegetation

Taonga species and cultural materials are to feature in the
landscaping plans.

All discharges of harmful contaminants to air
which threaten life supporting capacity of air
fand and water should cease

The use, storage or transport of hazardous
substances be controlled to ensure that they do
not cause any damage to the natural
environment or place the environment or people
at risk from contamination

If any bones or artefacts are disturbed the
runanga be contacted and Tikanga Maori
observed.

An accidental discovery project is to be agreed.
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6.0 CONCLUDING COMMENTS

This section contains summarises four key areas:

1. Itidentifies the priorities of Te runanga.

2. It provides a summary of generic effects to be avoided and those effects specifically
relevant to the plan change.

3. Itsets out the areas that are subject to further discussion.

4. It describes the expectations of Te Runanga going forward.

6.1 Priorities of Te runanga
Priorities of Te runanga include the following:

Protecting the quantities and quality of waters of Lake Tekapo.

Rehabilitating lands and waters disturbed during construction - revegetation, preferably
with taonga species, is essential

Negotiating an Accidental Discovery Protocol;

Protecting the opportunity to enhance access along the lake shore;

Protecting viewscapes - of the lake, of Motu Ariki and across to the old pa site; and
Protecting indigenous biodiversity, in particular taonga species - reintroduction of native
biodiversity would represent positive outcomes.

6.2 Adverse effects to be avoided
In other documents prepared for developments in South and Mid Canterbury, Te runanga o
Arowhenua have observed that they have experienced the following adverse impacts:

wahi tapu and wahi taonga areas have been lost. As a result, named and active associations
are broken and the cultural relationship with areas is weakened and damaged,

previously valuable mahinga kai areas have been similarly destroyed, and in instances access
to existing resources has also been adversely affected.

the character of catchments have been irrevocably altered;

Te Runanga o Arowhenua are committed to:

protecting the quality of the waters of the Waitaki;

protecting remaining wahi tapu / wahi taonga;

protecting cultural landscapes of which a glacial lake with unimpeded views from the state
highway is a central component;

enhancing access around the lake; and

addressing issues relating to new infrastructure becoming established.

When assessing the impact associated with the proposed plan change Te runanga o Arowhenua
want to see the following adverse effects avoided:

Any deterioration to the quality of water - monitoring needs to confirm improvement;
Unnatural changes to the sediment flow and patterns of deposition - monitoring needs to
confirm no adverse impacts arise from construction.
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o Any loss of access to the lake in the vicinity of the new subdivision;
¢ Any loss of habitats for taonga species, especially mahinga kai species;
e Any loss of wahi tapu and wahi taonga.

As is noted in some of the dot points above, some of these issues can be addressed by consent
conditions and monitoring. Others require ongoing discussions with Te Runanga o Arowhenua.

6.3 Ongoing Discussions
The runanga wishes to be advised of:

o Initiatives Tekapo Landco Ltd is planning to implement to avoid, remedy or mitigate the
adverse effects of the plan change on the values identified in this report.

e The monitoring that is to be undertaken and the role that Te Runanga o Arowhenua can play
in the monitoring programme.

e Initiatives (that Te Runanga o Arowhenua are not aware of) to avoid, remedy or mitigate the
adverse effects of the proposal on the values identified by stakeholders.

6.4 Conditions to be Imposed
The following list sets out the matters that Te Runanga o Arowhenua believes requires should
be the subject of consent conditions.

1. The number of residential lots is to be reduced. A
* Are there options for a less intensive development?

2. Building height restrictions are to be set.
= Isthe viewshaft from the State Highway across the lake to be protected?

3. Roads, access, and signage are to be controlled.
= Will Te Runanga o Arowhenua be involved in the development of this material?

4. Biodiversity values require some form of protection/security
= Are there any mitigations proposed that will benefit indigenous biodiversity?

5. Te Runanga o Arowwhenua require public access to and around the lake shore.
=  Will access be enhanced?

6. Access to resources and/or facilities is also important.
»  Will facilities & amenities in the development be accessible to the public?

7. Rehabilitation is to be undertaken/erosion prevention is essential.
= Have landscaping plans been developed?

8. Landscaping is essential;
= Have landscaping plans been developed?
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9. Water quality must be maintained
= Information about 1) potable water supplies and 2) the capacity of the

stormwater system, is required.

10. Prevention of pollution to water bodies and groundwater water is essential.
= What interventions are proposed?

6.5 Going forward — Te runanga expectations
It is expected that the impacts specific to the proposed plan change that are raised in this CIA
will become the focus of direction discussions between Te Runanga o Arowhenua and Tekapo

Landco Itd.
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APPENDIX 1

Statutory Acknowledgement for the Waitaki Catchment (which
includes Tekapo)

Statutory area

The statutory area to which this statutory acknowledgement applies is the river known as
Waitaki the location of which is shown on Allocation Plan MD 118 (SO 24723).

Preamble

Under section 206, the Crown acknowledges Te Riinanga o Ngai Tahu's statement of Ngai
Tahu’s cultural, spiritual, historic, and traditional association to the Waitaki, as set out below.

Ngai Tahu association with the Waitaki

The name Waitaki (a South Island variant of the name Waitangi which is found throughout
the North Island) is a common place name throughout Polynesia. Although the specific
tradition behind the name has been lost in this case, it literally means “the waterway of
tears”, and the Waitaki is often referred to in whaikorero (oratory) as representing the tears
of Aoraki which spill into Lake Pikaki and eventually make their way south along the river to
the coast. This image is captured in the whakatauakT: “Ko Waitaki te awa, ka roimata na
Aoraki i riringi” (*Waitaki is the river, the tears spilled by Aoraki”).

For Ngai Tahu, traditions such as this represent the links between the cosmological world of
the gods and present generations, these histories reinforce tribal identity and solidarity, and
continuity between generations, and document the events which shaped the environment of
Te Wai Pounamu and Ngai Tahu as an iwi.

The Ngai Tahu association with the Waitaki extends back to the first human habitation of Te
Wai Pounamu. As such, the river is an essential element of the identity of Ngai Tahu as an
iwi. A moa butchery site at the mouth of the river is one of the oldest recorded settlement
sites in the island and other sites further up the river are also extremely ancient.

The Waitaki was a traditional route to the mahinga kai resources of inland North Otago and
the once bush-clad Waitaki Valley. The use of mokihi (river craft constructed from raupd, or
reeds), to carry the spoils of hunting expeditions down the river is particularly associated with
the Waitaki, one of the few places where the construction and navigation of these vessels is
still practised to this day.

The river also led to the central lakes district — itself a rich source of mahinga kai — and from
there across the Southern Alps to the treasured pounamu resource of Te Tai Poutini (the
West Coast). The river served as a major highway for such travels from both North Otago
and South Canterbury.

Thus there were numerous tauranga waka (or landing places) on the river. The tlipuna had
an intimate knowledge of navigation, river routes, safe harbours and landing places, and the
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locations of food and other resources on the river. The Waitaki was an integral part of a
network of trails which were used in order to ensure the safest journey and incorporated
locations along the way that were identified for activities including camping overnight and
gathering kai. Knowledge of these trails continues to be held by whanau and hapi and is
regarded as a taonga. The traditional mobile lifestyle of the people led to their dependence
on the resources of the river.

In 1877, the religious leader Te Maiharoa, a descendant of Te Rakaihautu, led his people up
the Waitaki to establish a settlement at Te Ao Marama (near modern-day Omarama), to
demonstrate his assertion that the interior had not been sold by Ngai Tahu, and therefore
still belonged to the iwi. Although the settlement was eventually broken up by the
constabulary, and the people forced to retreat back down the river, the episode is a
significant one in the long history of Te Keréme (the Ngai Tahu Claim).

As well as acting as a route to the inland mahinga kai sources, the river itself provided many
forms of kai for those living near it or travelling on it. The Waitaki was and still is noted for its
indigenous fisheries, including tuna (eel), inaka, kokopu and kdaro species (whitebait),
kanakana (lamprey) and waikdura (freshwater crayfish); with aua (yellow-eyed mullet) and
mohoao (black flounder) being found at the mouth. Many of these species are diadromous
(migrating between sea and freshwater to spawn).

The extensive wetland areas formerly associated with the river once provided important
spawning, rearing and feeding grounds for all of these species and were among the richest
mahinga kai areas on the river. Although many of these species have now been depleted,
the Waitaki remains a nationally important fishery.

The tlpuna had considerable knowledge of whakapapa, traditional trails and tauranga waka,
places for gathering kai and other taonga, ways in which to use the resources of the Waitaki,
the relationship of people with the river and their dependence on it, and tikanga for the
proper and sustainable utilisation of resources. All of these values remain important to Ngai
Tahu today.

The Waitaki Valley holds one the country’s major collections of rock art, and the river itself
seems to have acted as a form of cultural “barrier” in rock art design. The surviving rock art
remnants are a particular taonga of the area, providing a unique record of the lives and
beliefs of the people who travelled the river.

Because of the long history of use of the river as both a highway and a mahinga kai,
supporting permanent and temporary nohoanga (occupation sites), there are numerous
urupa, wahi tapu and wahi taonga associated with the river. These are all places holding the
memories, traditions, victories and defeats of Ngai Tahu tipuna, and are frequently
protected by secret locations. Urupa are the resting places of Ngai Tahu tlipuna and, as
such, are a particular focus for whanau traditions.

The mauri of the Waitaki River represents the essence that binds the physical and spiritual
elements of all things together, generating and upholding all life. All elements of the natural
environment possess a life force, and all forms of life are related. Mauri is a critical element
of the spiritual relationship of Ngai Tahu Whanui with the river.

Purposes of statutory acknowledgement
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Pursuant to section 215, and without limiting the rest of this schedule, the only purposes of
this statutory acknowledgement are—

(a) to require that consent authorities forward summaries of resource consent applications to
Te ROnanga o Ngai Tahu as required by regulations made pursuant to section 207 (clause
12.2.3 of the deed of settlement); and

(b) to require that consent authorities, Heritage New Zealand Pouhere Taonga, or the
Environment Court, as the case may be, have regard to this statutory acknowledgement in
relation to the Waitaki, as provided in sections 208 to 210 (clause 12.2.4 of the deed of
settlement); and

(c) to empower the Minister responsible for management of the Waitaki or the Commissioner
of Crown Lands, as the case may be, to enter into a Deed of Recognition as provided in section
212 (clause 12.2.6 of the deed of settlement); and

(d) to enable Te Riinanga o Ngai Tahu and any member of Ngai Tahu Whanui to cite this
statutory acknowledgement as evidence of the association of Ngai Tahu to the Waitaki as
provided in section 211 (clause 12.2.5 of the deed of settlement).

Limitations on effect of statutory acknowledgement

Except as expressly provided in sections 208 to 211, 213, and 215,—

(a) this statutory acknowledgement does not affect, and is not to be taken into account in, the
exercise of any power, duty, or function by any person or entity under any statute, regulation,
or bylaw; and

(b) without limiting paragraph (a), no person or entity, in considering any matter or making any
decision or recommendation under any statute, regulation, or bylaw, may give any greater or
lesser weight to Ngai Tahu's association to the Waitaki (as described in this statutory
acknowledgement) than that person or entity would give under the relevant statute, regulation,
or bylaw, if this statutory acknowledgement did not exist in respect of the Waitaki.

Except as expressly provided in this Act, this statutory acknowledgement does not affect the
lawful rights or interests of any person who is not a party to the deed of settlement.

Except as expressly provided in this Act, this statutory acknowledgement does not, of itself,
have the effect of granting, creating, or providing evidence of any estate or interest in, or any
rights of any kind whatsoever relating to, the Waitaki.

Schedule 72: amended, on 20 May 2014, by section 107 of the Heritage New Zealand
Pouhere Taonga Act 2014 (2014 No 26).
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